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One, who has reached this highest stage, realises everywhere file
condition which is All-Th.ough.t, All-Sentiency, All-Effulgence1.
I have above attempted to show that the Indian Veddnta in its
theory of knowledge proceeded in its search, for truth by the method
to which. European thinkers could take no exception. It started
with. the Self as the surest ground of certitude, for though, everything
else might be doubted, the doubter could not doubt himself.2 Nowhere
in ancient times was the cogito ergo sum so well recognised in its correct
form as in India. The Veddnta also recognised the position that in
every empiric cognition, the Self was invariably a necessary element,
and that such. cognition always meant the synthesis of the Self and
Nbt-Self.3 It further recognised the fact that this Not-Self was none
oilier than the Self itself, externalised and appearing as conditioned by
Time and Space and other relations of externality. And proceeding
thus in its search, it discovered that the limitations, to which both the
individual Self and the Self in Nature appeared subjected, could, in
the course of man's development—mental, ethical, religious and
spiritual be gradually sublated,, so that, eventually, the two might
appear face to face, so to speak, in their true character, and, recognise
their identity—the result of such consummation being that All
must be realised as adwita, One and Non-dual.
The same result could be arrived at, if tlie Hegelian dialectic is
fearlessly carried to its legitimate conclusion.
No system of philosophy is so bold and rigorously logical in this
respect as the Indian Admita. It has not got to justify or reconcile
the dogmas of any Personal Revelation. Unhampered by any such
considerations, it boldly pursues its course in the search of truth,
and proclaims what it finds with equal fearlessness.
It is ready to admit the fact that in this world of sense-expe-
rience, man is met at every step with strife and discord ; he has the
whole picture of the world, as in a kaleidoscope, in which, objects
present no uniform appearance in any two moments. All is perpetual
flux and change. The Veddntin is here at one with Heraclitus.4 The
1 Mand. Up. IV, 89. ^                 4 ^ ^e original sayings of Heracli-
3 See Shankar's (Atma  anatma tus, see G. R. S. Mead's contribution to
Viveka.'                              the < TheosophioaJ Eeview' for 1907.
3 Bhag. Git. II, 16.

